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AbsikoBcbka I,
KaHauaat GinocoCchKUX HayK, JOUEHT Kadeapu dimocodii,
COLIIAJIBHO-TIOJIITUYHUX 1 IPABOBHUX HAYK
JloHOachKOro 1epKaBHOTO NEAAroriyHoro yHiBepCUTETY

IBanuyk B.
cTapiuid BUkiaaay kadeapu ¢putocodii, colianbHO-MOMITUYHUX 1 MPABOBUX HAYK
JIOHOGAChKOTO 1€P>KaBHOI'O NEAATOTIYHOTO YHIBEPCUTETY

EK3UCTEHUINHUI AHAJII3 IPOBJIEMH BIJUYKEHHS
Y BUEHHI K. SACIIEPCA

Y emammi oocniosceno mpancopmayio konyenmy 8i0uysiceHHs 6 pobomax
K. Acnepca, sxuu € muciumenem, wo no€OHyE HAYKO8Y CMPO2icmb 3 6e3YMOGHUM
PO3YMIHHAM AHMPONOJO2IYHUX, EK3UCMEHYIANbHUX 1 NCUXOJOIYHUX dCNeKmis I
HIoaucie npobiemu siouysicents. Iliokpecnioemvbcs, wo sumoxu 8i04ydcenHs mpeba
giouyKysamu 8 cnocodi oymms a00uHU y c8imi, y ii OOMIHAHMHUX 3MICIMOGHUX
OpPIEHMUPAX, OCKIIbKU CcamMe BOHU BNIUBAIOMb | HA (OPMYBAHH BIONOGIOHUX
EeKOHOMIYHUX MoOeell, | HA YUCIIeHHI ACNeKMU COYIANbHO20 BIOUYIHCEHHS, | 3A2aANbHY
ncuxonoeiuny Hegrawimosanicms aroounu. K. fcnepcom eusnaueno, wo o0dicepeno
BIOUYIICEHHST He Modice Oymu nosa arocbkoiw cgepor. Poboumvcs 6ucHo8oK, wo
3a3HayeHull nioxio npu 6cill 1020 NOMIPKOBAHOCMI Npusepmac yeazy 00 00H020 3
HAUBANCIUBIIUUX Odicepell 81ACHe TTOOUHU, He MIIbKU JTHOOUHU 83a2ali, V ii po0osill
CYMHOCMI, a U KOMCHOI TH0OUHU, 0)0b-AK020 KOHKPEMHO20 IHOUBIOYyMa.
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EXISTENTIAL ANALYSIS OF THE PROBLEM OF ALIENATION
IN THE PHILOSOPHY OF K.JASPERS

The transformation of the concept of alienation in the works of K. Jaspers who
is a thinker who could combine scientific exactness with absolute understanding of
anthropological, existential and psychological aspects and nuances of the problem of
alienation is investigated in the article.
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It is emphasized that the sources of alienation must be found in the mode of
human being in the world, in the dominant content orientations, because they
influence the formation of appropriate economic models, as well as the numerous
aspects of social exclusion, and the general psychological disorder of a person.
K. Jaspers defines that the source of alienation can not be outside the human sphere.
The conclusion is used that the approach, with all its moderation, attracts attention to
one of the most important sources of human, not only of human in general, but of
every person, any particular individual.

Keywords: alienation, transformation, existentialism, being.

JIbsaaxkoBckas I'.
KaHauaat GuiocopCcKux HayK, JOUEHT kadeapsl pumocopun,
COLIMAJIbHO-MOJUTHYECKHUX U MPABOBBIX HAYK
JloHGacckoro rocyJapCTBEHHOTO MEIarOrHuecKOro YHHBEPCUTETA

NBanuyk B.
CTapLIMi npenojaBaTesb kageapsl Gpuaocopuu, COUaNbHO-IOIUTHUECKUX
U MPaBOBBIX HayK JJoHOAacCKOro rocy1apcTBEHHOIO MEAArorndeckoro yHuBEpcuTeTa

3K3UCTEHIMAJIBHBIN AHAJINU3 TPOBJEMbBI OTUYKJIEHUA
B YYEHUMU K. ACIIEPCA

B cmamve uccredyemces mpancgopmayus Konyenma omuysicoenus 8 pabomax
K. Acnepca, komopuwiii siensiemcst molcaumenem, CoOLemarouum Hayuryo Cmpo2ocms ¢
0e3yCN06HbLIM  NOHUMAHUEM AHMPONONOSUYECKUX, OIKIUCTNEHYUATbHbIX U HNCUXO-
JI02U4eCKUX ACneKmos U HI0aHco8 npoobaemvl omuydcoenus. I[loouepkusaemces, umo
UCTNOKU OMYYIHCOEHUs He0OX00UMO OMBICKUBAMb 6 cnocobe Ovlmus 4enogeka 8
mupe, 8 OOMUHAHMHBIX COOEPIHCAMENbHBIX OPUEHMUPAX, NOCKOIbKY UMEHHO OHU
BIUAIOM U HA HOpMUPOBAHUE COOMBEEMCMBYIOUUX IKOHOMUHECKUX Mooenel, U Ha
MHO20YUCTIEHHbLE ACNEKMbl COYUATILHO20 OMUYHCOCHUsl, U 0OUYI0 NCUXOJIOSUHECKYIO
HeycmpoenHocmsb yenoseka. K. flcnepc onpedensem, umo ucmouHux omuyicoeHus He
Modicem Oblmb 6He Yenoseueckoll cghepul. [lenaemces 661600, YUMo YKA3AHHBIU HOOX0O
npu 8cell e20 YMepeHHOCmU NpusileKaem GHUMAHUe K OOHOMY U3 BANCHEULUUX
UCTNOYHUKO8 COOCMBEHHO YeNo8eKd, He MOJbKO Heloseka 8oobuje, 8 e20 pooosoll
CYWHOCMU, HO U KAAHCO020 YeN08eKd, 100020 KOHKPEMHO20 UHOUBUOYYMA.

Knwuesvie cnosa: omuysicoenue, mpanchopmayus, IK3UCMEHYUATUIM,
ovimue.

Introduction. Modern society is facing significant transformations, which are
due to scientific and technological progress, socio-political, environmental challenges
and a complex humanitarian situation. All this leads to a state of crisis in human
existence and it is accompanied by social and spiritual instability.
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In these conditions, a person finds himself in the power of alien forces,
processes that he is unable to control or change. As a result, a person loses some of
his original being, his own essential characteristics and acts no longer as a free active
creature, but only as an object of economic, political and socio-psychological
manipulation.

In this context, the problem of the alienation of a human that arose in Western
European philosophy in XVIII-XIX centuries within the an educational project, early
socialist doctrines and German idealism becomes especially topical and has evolved
into one of the most important concepts of Western European philosophical
anthropology.

Analysis of the latest sources. Representatives of this direction, particularly
M. Heidegger, J.-P. Sartre, K. Jaspers associate existential-anthropological analysis
with ontological problems, mainly with the problems of being. In his popular work
“The Spiritual Situation of Time” (1932) the philosopher immediately diagnoses the
modern person: “...the individual is detached from his own roots, when he realizes
himself in the historically determined situation of human existence. He can not longer
keep being. <..> We want to understand the basis of reality in which we all live;
therefore we believe that we lose ground under our feet because after unity has not
been doubted, it has been broken, we see only the existence, on the one hand, the
awareness by us and other people of this existence — on the other” [4, c. 288].

Purpose: to investigate the transformation of the concept of alienation in the
works of K. Jaspers.

Presenting main points and material. The works of K. Jaspers refer to the
most important philosophical tradition of the twentieth century, and his position
concerning the issues relating to the existence of the individual, his features,
alienation and his overcoming can not be ignored. Ontological problem in the form of
the question of being by K. Jaspers is a prerequisite and condition for real
philosophizing: “In modern philosophizing, as always, there is about being. It goes
around a pole that will never directly concern. It is — again and again an endless
attempt: in a whirling to get on the pole. Therefore, philosophizing is always in its
entirety — or it is not at all. It is trying to achieve a maximum of directness; something
that is not completely outlined by form and knowledge, against it will remain
indirect. The meaning of philosophizing is one, and an unutterable (unaussagbarer)
thought: consciousness is being ™ [1, p. 21]. It seems to be the undoubted congeniality
of K. Jaspers' thoughts to his contemporary and compatriot — M. Heidegger.

K. Jaspers nominates the modern state of a person with a crisis of spirituality,
a crisis of the actual consciousness, a crisis and a catastrophe of personal being. “The
consciousness has spread that everything has become untenable; there is nothing that
does not cause doubts, nothing present is proved; there is only an endless circulation
of mutual deception and self-deception with the help of ideologies. The
consciousness of the epoch is separated from the being and is replaced only by itself.
The one who thinks so, feels nothing by himself either ” [1, p. 296].
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K. Jaspers gives the reasons that led to such a radical crisis of the individual in
the middle of the 20th century. Among them, rapid scientific and technological
progress can be distinguished, accompanied by the alienation of the individual from
her or his own skill, namely, techno, the formation of mass phenomena in all spheres
of society and a repressive apparatus for its implementation. Like many other
representatives of existential philosophy, K. Jaspers understands that the source of
alienation can not be outside the human sphere. Also, this source can not be in the
socio-economic relations external to the individual. The latter are the plane on which
the drama of human alienation continues, but they are not its cause.

This confirms of the general anthropological propensity of existentialism, from
the thesis of primacy (priorities) of existence before the essence and with the
tendency to ultimate individualization and the nuances of existential concepts.

Thus, the essence of human, as well as the essence of human dignity and
shortcomings, must be sought in a man. This position is not at all as transparent as it
seems, so people, including philosophers, persistently sought and continue to seek the
essence of man outside a man. This trend continues to this day and it is the most
important element of all reductionist anthropology, which simplifies a person into a
set of social characteristics, in some economic determinants, to physiological
characteristics, psychological characteristics.

This trend i1s so common in the works of many researchers of the
neobehaviorism, positivist persuasion, the question of constructing non-repertory and
non-reductionist philosophical anthropology remains (if not more) relevant, as in the
days of Karl Jaspers.

The basis of the personal crisis, according to K. Jaspers, is the gap between her
real, primordial being and external factual being as a mass, unified subject. The
genesis of modern civilization was conditioned by the fact that man lost his being (in
Marx's opinion, human existence): “A person can not be a man if he is divorced from
his soil, devoid of a conscious history, the duration of his existence” [4, p. 323].
Instead of being an universal human being, a person dissolves in an external universal
human at the same time, the latter does not leave a chance for his own history.
“Expanding the existence, a person sacrifices his being, where he finds himself”
[4, p. 335]. The result of this transformation is social alienation of a person and
a social crisis, has a manifestation in leveling social institutions and transforming
them into a formal mass mechanism for implementing political decisions. All this
affects the system of social values, the crisis of relations, education, which today
cares less about the formation of a coherent and harmonious person, transforming
a man into a perfectly fitted detail in the state machine or technological process: “If
the substance of the whole began to cause doubts and it is in a state of decay,
education becomes uncertain and fragmented” [4, p. 353].

Alienation, according to K. Jaspers, is the existence of a person in an
impersonal form, a social function, while its authenticity, the being is the most
individualized inalienable essence of the individual. The confrontation of mass
impersonal forms of sociality and personal arbitrariness, essence and existence is the
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struggle of man with social forms of alienation. The philosopher emphasizes the
ineradicability of this contradiction: “The tension between the universal apparatus of
existence and the real world of man can not be leveled” [4, p. 324]. At the same time,
K. Jaspers does not consider the state of man to be hopeless, in the opinion of the
author, he is obliged to form a rescue solution for himself, because the alternative is
rather depressing: “The spiritual situation requires today a conscious struggle of man,
each person for his true essence... He must, taking his own independence, master
the mechanism of his existence or, having turned into a machine, submit to
it” [4, p. 399].

This demonstrates the desire of the philosopher to find the source of human
alienation and its overcoming in his own being, purposeful activity. These lines
illustrate some resemblance to the main trend and motive of classical psychoanalysis,
the founder of which emphased on the task of freeing the human “I” from the action
of unconscious motives and impersonal sociality — where “It” was, “I” should
become. Such a coincidence can not be considered just random, taking into account
the first profession of the philosopher (doctor) and the general trends in the
development of Western European thought. The returning of real being in knowledge,
according to K. Jaspers, means the following of its original dictate, as opposed to
practical usability and predetermines rationality. “The future is where the tense unity
of methods of knowledge is preserved, where special knowledge is permeated with
being, and philosophizing is a feature of the world” [4, p. 403]. The irrelevance, the
disintegration of a person's temporal existence must be overcome through the
recognition of continuity, the building of historical ties of the present with the past, in
the unity of which the individual again finds the integrity of his historical destiny.
“Immersion in history” as a return to oneself can be achieved as a power of
reverence, as concentration in professional work and as exclusivity in erotic love,
because these existential modes translate continuity, uncompromising and sense
orientation of self-being. This complex burden of preserving the authority of spiritual
forces means constant violence against oneself, its pathos is the possibility of solving
a super task. K. Jaspers is a thinker of atheistic existentialism, therefore he does not
consider it possible to appeal to the divine power, however the philosopher saw the
significance of transcendence in human life, conventionally observing the maximum
“the life of every person must have something more than himself and why he should
serve”. K. Jaspers defines the principles and significance of transcendence for the
person's own existence, even for its normal, non-transcendent being in his main
philosophical work.

Since it is impossible to refuse the hardware world created by man, it is
necessary to work out an attitude toward it that, while preserving its involvement in
its reality, would leave space for the implementation of this original. The
involvement of the individual to the world in its true meaning is carried out in several
directions: mastering the technical world in the sense that “once again we reach the
immediate presence of human existence in all things of the world” [4, p. 401],
thereby finding superiority over them. The advantage over technology, however,
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means not superiority over nature, but a new, more intense level of unity with it.
Technique creates conditions for the integrity of the individual's vital world, and the
key to mastering it is contained in mastering the authentic knowledge of this goal.

His own philosophical approach to the liberation of a man K. Jaspers denotes
the phrase “philosophical faith”. Thanks to the faith, the personality awakens and
finds is under the action of the “force of self-being”: “This power neglects the
possibility to explain the external causes of what arises or gets lost in freedom.
A person believes that she is called to the highest and lives in tension because of the
coercion imposed on herself, in the support of what is only existence, in the
suppleness of the relative ability to wait, in the exceptionality of the historical
connection... it is a philosophical faith, which, in the chain of people, transmitting
the torch to each other, is capable of a new creation” [4, p. 412]. Self-existence exists
only together with the being of its time, and it is the creation of the world.
Philosophical faith, or the new philosophy was proposed by K. Jaspers as the
overcoming of the comprehensive crisis of man in modern society. It is interpreted
not in a rational, but in a socio-psychological aspect. The thinker believes that
philosophy should be certified not in scientific terms, but because of psychological
terms. This will lead to implementation, according to K. Jaspers, the main task of
philosophy — to encourage people to an individual life, to help a person to realize the
meaning of his existence. The philosophical approach, which was formed by
K. Jaspers, is associated not with a rational understanding of the problems of society,
but only with the transformation of the attitude of a person to the society. It should be
noted that within the philosophical methodology, of course, more broadly, the
position of K. Jaspers is rather contradictory. The task of identifying anthropological,
and even more so, ontological problems and psychological problems, even
fundamental ones, is rather seductive, however, it is another kind of scientific
reduction, another antimetaphysical project.

This tendency to psychologism can be fixed in K. Jaspers in his interpretations
of the concept of existentialism, which opposes transcendence. K. Jaspers interpreted
the existential as a self-reflection of the personality under conditions of total
alienation. The basis for the existence of the philosopher is the essence or status of
the individual in the world. “We are possible existence: We live from sources that are
beyond the limits of existing being, which becomes empirically objective, beyond the
limits of consciousness in general and spirit. This essence has a manifestation: 1) in
the dissatisfaction that a person experiences, because he or she constantly has
a feeling of some kind of inconsistency with a being, her own knowledge and
spiritual world; 2) in the unconditional, as its present identity or it understands and
meaningfully said, submits the existing being; 3) in the relentless pursuit of the one,
because man is not satisfied with any of the ways of influencing the all-encompassing
on himself, or all together, but strives for unity in the foundation, which is only being
and eternity; 4) in the realization of an incomprehensible memory that he also
understands in the creation (F. Schelling) or as if he can remind what he saw in the
life of the world (Plato); 5) in the realization of immortality, not as a continuation of
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life in another way, but as a crushing shelter time in eternity, was considered to man
as a method of continuous action in time” [4, p. 426-427].

The philosopher expresses similar thesis and in the main work “Philosophy”
(1932), where existential analysis receives the most impressive application. This
work of K. Jaspers is a philosophical encyclopedia of alienation. It reflects the
genesis of the existence of the unconscious self-awareness and awareness of one's
presence, through enlightenment and the attainment of a certain reflexive state, and,
finally, to the present awareness of one's own worth and tasks.

It is important to note the following. Firstly, the path of existence to its
excessive significance is a reflection of the stages in the psychological development
of each individual, each mature individual. Perhaps this affected the profession of the
philosopher, although this approach is quite acceptable in general. Secondly,
K. Jaspers undermines the radical breaking of the traditional Marxist and positivist
scheme, where alienation arises at a certain stage in the development of society, and
then disappears together with social reforms or in the process of social revolution (in
Marxism). Alienation, according to K. Jaspers, is quite a fundamental characteristic
of the existence, of the person, of his mentality. It accompanies in the same way as
certain childhood illnesses occur, which simply need to be treated for further normal
development. In a certain sense, the alienation of a person from his essence, from his
real being, is nothing but a growing illness that will be healed afterwards. Therefore,
the status of a person in the modern world is understood by K. Jaspers as a crucial
one, and this is the fundamental question: is man able to preserve his nature as an
ancestral creature within an industrial society, in the process of subordinating it to
impersonal, sublimated forces, or we can not talk about a man, as an autonomous and
amateur subject.

Actually, K. Jaspers interprets the philosophy as that concerns to the person
and his status in the world: “Philosophy — a risky idea of penetrating the
insurmountable foundations of human self-vigilance — as a doctrine of truth, is
presented at the discretion of everyone” [166, p. 19]. Accordingly, the philosophizing
is understood by the thinker as the path of a man who comprehends being in his time,
historically. This is the only way to self-understand the subject, philosophizing.
Transferring the outlined situation to the understanding of alienation as
a comprehensive existential state, it can be noted that K. Jaspers makes a diagnosis,
but is also rather pessimistic about the prospect of treating the disease.

K. Jaspers remains in the positions of the binary approach, where the problems
of alienation are considered in the plane of opposition “illness-health”, “the ideal
past-imperfect present” and others. Identification of the subject in modern social
systems is a fundamentally multidimensional topological model for which such
opposition is by no means the only cultural or epistemological component. The self-
identification of a person and the idea of the essence are incomparably broader, can
not be grasped by the opposition of “alienation — involvement”, because what one
aspect is alienation may be true involvement, in the person's opinion, or from the
position of a particular social group, and we observe today. That is why the
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ideographic approach is more modern — the paradigmatic theoretical approach to the
analysis of reality, which is fundamentally indistinct in binary oppositions, and that is
not expressed by means of traditional gnoseologists It can be assumed that the
transition from traditional culture to a modern nonclassical type culture is
characterized by a fundamental transition from the nomothetic style of thinking to the
positions of the idiographic approach.

Actually, K. Jaspers proposes a project of individual improvement of a person
and rejection of any radical social transformations. A number of researchers
emphasize this with the well-known utopianism of the project of overcoming
alienation in the works of German philosopher. The value of K. Jaspers' philosophy
with the respect to the concept of alienation is certainly not in the numerous “codes”
that the philosopher discovers in the process of unfolding existentiality. A scientist,
physician, psychotherapist wants analyze his subject, build a classification of the
phenomena, determine the sources of their origin and predict the development of the
disease. K. Jaspers works as a system diagnostician of alienation and offers his own
treatment option for the disease.

According to the thinker, the effective way to overcome the error can not be
completely conditioned by any social practices, revolutionary passionarity, radical
political upheavals. K. Jaspers during the first half of the 20 century was able to
record a sufficient number of attempts to implement similar projects, as well as the
results of their implementation. The philosopher, like many representatives of the
outlined direction, wants, firstly, to transform the concept of alienation into an initial
ontological structure, and secondly, to suggest more moderate ways of overcoming
this phenomenon. For K. Jaspers, as for M. Heidegger, J.-P. Sartre, alienation is not
at all a random problem or trouble, just as it is not the result of the work of some
impersonal economic mechanism, the soulless machine of capitalist exploitation, as
the Marxists understand it. On the contrary, alienation is a natural result of the
millennial development of human civilization, the economic factor plays here not the
main role.

Conclusion. The sources of alienation must be found in the mode of human
being in the world, in his dominant content orientations, because they influence the
formation of appropriate economic models, as well as the numerous aspects of social
alienation, and the general psychological disorder of a person. This approach, with all
its moderation, brings attention to one of the most important and even the most
important source of alienation-man in fact, including not only man in general, in its
generic essence, but also every person, any particular individual. This position
according alienation of K. Jaspers is a significant contribution to the development of
this issue and draws attention to a number of individualized aspects of the category of
exclusion that have not been sufficiently explored.
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Crenanos B.
KaHauaat GimocoChKUX HayK, MOLEHT Kadenpu dinocodii, comianbHO-MOTITUYHUX
Y IPaBOBUX HAayK /[oHOACHKOTO AEpKaBHOIO MEJArOTIYHOr0 YHIBEPCUTETY

Xeonikos I'.
KaHauaaT G1mocodpCchKuX HAYK, 3aB. BIAALIOM ditocodii
[enTpy rymaniTapaux HaykoBo-iHpopMamiitaux qociimxens [HIOH PAH

I'apoy3 I'.
CTYJIEHTKA MEe1aroriyHoro (paxkyjabTery
JloHOachbKOro 1epKaBHOTO NEAAroriyHoro yHiBEepCUTETY

BIHEP OO ITPUPO/IHN YHIBEPCYMY

Bioomo, wo @inocoin inchopmayii — ye obnacmo inocodii, sika 3atuimaemocs
O00CTIOIAHCEHHAMU NPUPOOU i OCHOBAMU [HGOpMayii, 6 momy Hucii ii OuHamixoro,
BUKOPUCAHHA I NPUPOOHUYO-HAYKOBO20 GUBUEHMHS, PO3BUMKOM [ 3ACMOCYBAHHAM
Memoodie meopii inhopmayii i 0OUUCTIOBATLHUX MeMOOI8 00 PinocopcbKux npoo.em.
Toznubnouuce y pozoymu Binepa ma @nopidi cmae 3po3ymino, wo ingopmayiina
PeBONIOYIsA CYmMmeEBO 6NAUBAE He MIIbKU HA CYCRIIbCMBO 6 YLIOMY, ajle I Ha
Ginocoghito szoxpema. Taxum uuHom, 3p0OIEHO BUCHOBOK, WO BUBYEHHS Qinocogii
iHpopmayii ma inocoppcokux npobaem IHGOPMAMUKU € CbO2OOHI BUKTHOUHO
BAJICIUBOIO | AKMYATLHON NPOOIEMOI0 HAYKU | 0C8imu He MilbKU 3 OO0KY IHCmpy-
MEHMAIbHO-MEXHON02IUHUX Nnpobiem 300py, 30epicanHs, 00poOKU [ nepeoadi
iHhopmayii ane i 3 OOKY GUBUEHHS IHPOPMAYIUHUX NPOYECi8 ) HCUBIU | HEHCUBIL
nPUPoOi, a MaKoOMC 8 TIOOCLKOMY CYCNLIbCMEI.

Knrwowuoei cnosa: ginocogis, ingopmayitina pegonioyis, @inocogis ingop-
mayii, Ynisepcym

138



